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“The sun rose for him . . . and he was limping on his hip”

The Sun Set for Yaakov as a Test of Poverty
It Rose as a Test of Wealth

In this week’s parsha, parshas Vayishlach, we learn of the
epic struggle that transpired between Eisav’s ministering angel
and Yaakov Avinu (Bereishis 32, 5):
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--“--“And Yaakovremained alone and a man wrestled with
him until dawn; upon realizing that he could not overcome
him, he struck a blow to the ball of Yaakov’s thighbone and
it became dislocated as they wrestled. He said, ‘Release me,
for the dawn has arrived.” He (Yaakov) replied, ‘I will only
release you if you bless me.” He asked him, ‘What is your
name?’ He answered, ‘Yaakov. He said, ‘Your name will no
longer be Yaakov, but rather Yisrael; for you have engaged
the Divine and men and you have triumphed.”

“@mby T maup oBe nsw apy N —
Yaakov remained alone, because he had forgotten some small
jars and had returned for them. We learn this from the Gemara
(Chullin 91a): ,muvp 1oa by 2 nwaw AYYR 127 MR 17125 app? aney
PPURIA PRY 1Y Y 15 Y571,0a1n AN nahn by 20anw naprTey INDn
“5r1a 1r1v—we see from here that tzaddikim value their
money more than their bodies. Why is this so? So that
they will not engage in thievery. This, however, deserves
further explanation. According to the simple understanding
of the passuk, it suggests that they wrestled until the break of

Rashi comments:

day, specifically because Yaakov returned to collect the small
vessels.

Additionally, it is worth examining Rashi’'s comment:
ayynR WYY AR 1373w n13nat Yy oY oTin ansts ox oo nbws KRY”
“@myy—Yaakov tells the angel that he will not release him
until he concedes that the berachos Yitzchak gave him are
rightfully his, despite Eisav’s objections. We must endeavor to
explain why Yaakov Avinu demanded this concession at that
specific moment--after defeating the ministering angel in their

historic wrestling match. Lastly, why did Yaakov require his
acknowledgment?

The Sun Rose for Him to Heal His Limp

Let us continue by reviewing the pesukim that follow the
struggle between the malach and Yaakov (Bereishis 32, 32):
“1997 By pIe K11 UR12A AR M3Y wRD wawn Y nar'—the sun rose
for him as he passed Penuel and he was limping on his hip.
Here Rashi adds: mms inysbx nk nivgay 1998Y 09 mar R v
PIPYY MY MW ININT 8103 RETRT PTE waw (9-3 *aRYR) Rrn
“orawa m1Ty T Yaw aRan Revws weawa According to a Midrash
Aggadah, the sun rose ahead of schedule in order to heal
Yaakov’s limp; the passuk in Malachi (3, 20) attributes healing
powers to the sun; those hours that the sun hurried to set on
his behalf, when he departed Be’er Sheva, it now hurried to rise
on his behalf.

At the beginning of parshas Vayeitzei (Bereishis 28, 10), it
states: “wnwnxaow 19»1"—he spent the night there, because
the sun had set. There Rashi teaches us that the passuk is
indicating that the sun set suddenly, not at its proper, natural
time, so that Yaakov would rest there. This is the meaning of
Rashi’s comment here. In order to make up the missing hours
from when the sun set early on Yaakov’s departure from Be’er
Sheva, the sun now rose early.

Yet, this, too, requires further explanation: (a) We find
that the sun set early for Yaakov when he fled from Eisav, and
headed to Charan; whereas the sun rose early for him when
he returned from Charan. Twenty-two years elapsed between
these two events. Why did HKB”H wait so many years to correct

this imbalance?

(b) We must also endeavor to explain why HKB”H changed
the natural order of things—making the sun set early to bring
on nightfall and subsequently having the sun rise early to bring
on daybreak, in order to return the missing hours. After all, we
have a fundamental principle that HKB”H does not perform a
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miracle without a specific purpose. One might suggest that the
purpose was to insure that Yaakov would spend the night in the
place of the Mikdash. Nevertheless, HKB”H could certainly have
arranged for this to happen without altering the natural order
of events. For example, he could have made Yaakov extremely
sleepy, etc.

(c) From Rashi’s comment here, it appears that the sun rose
for Yaakov for two reasons. Firstly, it rose so as to heal his limp.
Secondly, it rose early to make up the deficit that remained
from when it initially set early on Yaakov’s behalf. Let us try
to explain why HKB”H chose to accomplish these two goals
simultaneously.

Interpreting Rabbi Akiva’s Enigmatic Statement

Before proceeding to resolve all of these issues, let us
examine a passage in the Gemara (Chullin 91b) regarding the
passuk: ‘“wnwn > marr'—the sun rose for him. There we find
an enigmatic statement by Rabbi Akiva:
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Rabbi Akiva asks Rabban Gamliel and Rabbi Yehoshua
a question regarding this passuk, while they are in a meat
market purchasing an animal for the wedding feast of Rabban
Gamliel’s son. According to the passuk, the sun rose for him.
Is it possible that it rose only for him and not for the rest of
the world? Rabbi Yitzchak answers that the sun that had set
prematurely on his behalf now rose prematurely on his behalf.
When Yaakov reached Charan, he was bothered by the fact that
he had journeyed past the place where his fathers had prayed
without also stopping to pray. He decided to return to that
place; immediately the ground contracted, placing him at that
sacred site. When he finished praying, he intended to return to
Charan, but HKB”H intervened, saying, “This tzaddik has come
to My lodging place; shall he depart without resting the night.”
Immediately, the sun set miraculously.

The great author of the Ben Ish Chai in his sefer Ben Yehoyada
(ibid.) on the “aggados” (homiletic passages) in the Talmud,
addresses the issue of why Rabbi Yitzchak answers Rabbi
Akiva’s question—as opposed to Rabban Gamliel, to whom the
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question was addressed. He writes that Rabbi Yitzchak actually
provides the answer he had personally heard Rabban Gamliel
give Rabbi Akiva.
this baffling encounter have been offered by our holy scholars

Nonetheless, numerous interpretations of

and sources. For instance, why was it necessary for Rabbi Akiva
to emphasize that he presented this question to Rabban Gamliel
and Rabbi Yehoshua while they were on their way to purchase an
animal for the celebration of Rabban Gamliel’s son’s wedding?
[ would also like to humbly submit my interpretation of this
passage.

In order to address these issues, let us begin by examining
a subject the Rishonim and Acharonim have discussed at
length—the two trials with which HKB”H tests mankind,
the test of poverty and the test of wealth. Concerning the
test of wealth, we find a strong admonition in parshas Eikev
(Devarim 8, 11):

130 2310 0UNaT NPAWT YORN 18 .. PPN AR nown 18 Y anwn”
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“Take care lest you forget Hashem, your G-d, by not
observing His commandments, . . . lest you eat and be
satisfied, and you build good houses and settle, and your
cattle and sheep increase, and you increase silver and
gold for yourselves, and everything that you have will
increase—and your heart will become haughty and you
will forget Hashem, you G-d, Who took you out of the land of
Egypt from the house of slavery, ... And you may say in your
heart, ‘My strength and the might of my hand made me all
this wealth!” Then you shall remember Hashem, your G-d,
that it was He Who gave you strength to make wealth.”

We see clearly from these verses that an abundance of
possessions carries the inherent danger of leading one to
a situation of: “1pux 't nx nnowt 733Y @1"—” and your heart
will become haughty and you will forget Hashem, you G-d.”
Ultimately, this person says to himself, chas v’shalom: mo”
“arm Somn R oY ey o oxy1—“My strength and the might of
my hand made me all this wealth!” Similarly, we find the
following explicit statement (Devarim 32, 15): ,upas 11w yaws”
“Eeree IR YA mery PN wiee news nray mnv—“Yeshurun
became fat and kicked. You became fat, you became thick,
you became corpulent—and it deserted G-d its Maker, and
was contemptuous of the Rock of its salvation.”
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This is the same stern message expressed in the Gemara
(Berachos 32a) elucidating the passuk (Devarim 1, 1): ,amr »1v
a1 AEs Yhaws ovy Yw m1an,niapn e nwn anR 10 a8 037 937 nN
37 727 AR DAPn AR WYY 073 KT 0T 1INRRY 1Y YNAwe anb nyawnw
“qwa Hw a1p IR KRYR 130 Yw no1p inn o R PR R —Moshe
argues that Hashem is partially to blame for the sin of the eigel,
because He gave Yisrael the gold and silver of the Egyptians
which provided them with the means to commit this sin.

Conversely, we also find the inherent difficulty in the
opposite situation—the test of extreme poverty. The Gemara
(Eiruvin 41b) teaches us that one of the three things that causes
a person to violate his own will and the will of his Creator is
“n1y prpr’—“the tribulations of poverty.” Concerning
these two trials, Shlomo HaMelech proclaims (Mishlei 30, 8):
“Y ynn Y qwwt w1'—“Give me neither poverty nor wealth.”
He beseeches Hashem that he not be subjected to these two
trials—neither the trial of poverty nor the trial of wealth.
Rather, “»pr ory »a*wn”—merely provide me with my basic
needs and sustenance.

Which Is More Difficult the Trial of Poverty
or the Trial of Wealth?

Let us investigate which of these two tests is the more
difficult. We find an answer to this intriguing question in the
writings of the Chasam Sofer (Shelach). He explains the reason
the meraglim, who were esteemed leaders of Yisrael, delivered
defamatory reports regarding Eretz Yisrael. They feared the
trial of wealth in the land more than the trial of poverty in the
wilderness.

Similarly, the Ktav Sofer, in parshas Mishpatim (Shemos
23, 25), citing his father, the Chasam Sofer, zy”a, brings a proof
supporting this conclusion from the Mishnah (Avos 4, 9): ="
“agyn ey ma1e 1yn 1Rt nR orpan—whoever fulfills the
Torah in a state of poverty is destined to fulfill its precepts
in a state of wealth. This Mishnah indicates that HKB"H tests
a person initially with the easier test, poverty. If he passes that
test, HKB”H subjects him to the more difficult test, wealth and
affluence. This then is the message conveyed by the Mishnah:
“axrpn mInn R pan Ys"—if a person passes the easier test, by
fulfilling the tenets of the Torah even in poverty; ma»py naw”
“awyn—he will ultimately succeed in the more difficult test—
observing the Torah even when wealthy.

Now, come and witness the wonders of Hashem. He tested
Yaakov Avinu, the head of the people of Yisrael, with these
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two tests. When Yaakov fled from his brother, Eisav, Eliphaz
pursued him and confiscated all of his belongings—making
him a pauper. Nevertheless, he did not complain and remained
staunch in his faith in Hashem.

Subsequently, he became very wealthy in Lavan’s house, as it
is written (Bereishis 30, 43): n137 X 15 o121 181 IRQ WINT Y1007
“@vmrm mPvnaar orayt mnawi—the man became exceedingly
prosperous and he had proliferating flocks, and slave
women and slaves, and camels and donkeys. Nevertheless,
he remained steadfast in his faith in Hashem, as evidenced
by his proclamation to Lavan (ibid. 31, 42): Y »ax *pox 915"
“sanryw mpen Ry 99 % e prxe et onnak—had not the G-d of
my father—the G-d of Avraham and the Dread of Yitzchak—
been with me, you would surely have now sent me away
empty handed.

The Deeds of the Fathers Foreshadow
the Events of the Children

Thus, we see that the words of the Mishnah are exemplified
by Yaakov: “Whoever fulfills the Torah in a state of poverty
will ultimately fulfill it in wealth.” As the Chasam Sofer and
Sefas Emes explain, HKB”H tested him initially with the easier
ordeal—that of poverty. After withstanding that ordeal, He
tested him with the more difficult ordeal—that of wealth. We
can explain this sequence of events based on the writings of the
Ramban (Bereishis 12, 6):

nPwaan Yo3 MmN 1an 5o 9Y anmiIN .oow nIpn Ty yaRa 0aR 12y
MNP 7773 190127 11179911 D1TA 1Y NI, 2pP PR DA Paya niRan
191 ,2223Y R0 mIaRy PR nn Ys 1mnaRt (v MR Y Y RRImn weth)
WM 21T, 0YMPRT IRWT N1IN2T 958 NIPY0RT 118702 B2 199K
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Here the Ramban introduces a basic principle, based on
the Midrash Tanchuma (Lech Lecha 9), that plays a vital role
throughout the parshiyos involving Avraham, Yitzchak and
Yaakov: The events experienced by the Avos foretell future
events that their descendants will experience—“ma’aseh Avos
siman la’banim.” Therefore, the Torah depicts at length their
journeys, the digging of the wells and other events that might
otherwise seem superfluous. They are all related to the future
of the children of Yisrael.

We can now understand full-well why HKB”H arranged
for Yaakov to first experience the ordeal of poverty and then
the ordeal of wealth—both of which he passed with flying
colors. These ordeals represented examples of “ma’aseh Avos
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siman la’banim.” The events Yaakov endured paved the way
for all of Yisrael throughout the generations. By adhering to
and emulating Yaakov’s kedushah, his children would also
successfully withstand the trials of poverty and the trials of
wealth.

Based on what we have learned, we can now appreciate
the juxtaposition of the two events: “ra% apy» an1"—Yaakov
remaining alone for the sake of small vessels and my @R par»”
“amws vy Ty—Yaakov's battle with the “samech-mem,” Eisav’s
ministering angel. Eisav’s ministering angel knew that Yaakov
had withstood the ordeal of poverty—after Eliphaz, Eisav’s son,
stripped him of all his belongings. Yet, when he saw Yaakov
return for small containers, he made an error in judgment,
thinking that Yaakov had failed the ordeal of wealth. He
concluded erroneously that Yaakov coveted material belongings
to the degree that he even troubled himself to return for the
smallest of containers.
Yaakov to insure that he failed the ordeal of wealth—the more
difficult of the two ordeals.

Therefore, the malach fought with

Notwithstanding, “i% Y1=* XY 5 x°m"—he realized that he
could not overcome him—he saw that Yaakov himself was
beyond reproach; even in the face of great wealth, he remained
steadfastand perfectinhis “emunah.” Therefore, the treacherous
“samech-mem” devised another ploy: “157° 733 ya11"—he struck
the ball of his thighbone. The Midrash (B.R. 77, 3) explains
that this is an allusion to his descendants, the products of his
loins. In other words, based on our interpretation, he shifted
his focus from Yaakov to his descendants—trying to insure that
they would not maintain the high standards of their forefather
Yaakov and would succumb to the influences of wealth and
affluence. The Torah continues: “my 1paneta apy? 77° 92 ypn1"'—
the ball of Yaakov’s thighbone became dislocated as he
wrestled with him. We can interpret this passuk based on
the following elucidation in the Gemara (Pesachim 119a) of the
passuk (Devarim 11, 6): =1pbR 237 95K 0775293 WK 219771 95 NRY
“pan by 1raynw o Yw ammn nir—“and all the wealth at their
feet.” Rabbi Elazar said, “This refers to a person’s wealth,
which stands him on his feet.” Hence, Yaakov’s thighbone
was injured alluding to the defect transmitted to Yaakov’s
descendants—for many, good Jews would fail, chas v’shalom,
the trial of wealth.

“l Will Not Release You unless You Bless Me”

Following this path, we will proceed to explain Yaakov’s
ultimatum to Eisav’s ministering angel: &8 » +9nbwx KXY”
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“sanoaa—I will not release you unless you bless me. Rashi
explains: “concede to me with regard to the berachos
which my father blessed me, over which Eisav objects.” Itis
seemingly difficult to comprehend--and the commentaries deal
with this at length--why Yitzchak refused to give the berachos
to Yaakov. It was certainly obvious to Yitzchak that Yaakov was
a Torah scholar with pure intentions.

Based on what we have discussed, we can suggest an
explanation. Yitzchak feared that if he gave the berachos to
Yaakov, he would not be able to withstand the ordeal of wealth.
On the other hand, he figured that Eisav’s deeds were already
corrupt regardless. If he were to be given the berachos of this
world, perhaps he would reform and perform teshuvah. Now,
however, that Yaakov overcame Eisav’s ministering angel—who
attempted to trip him up with the ordeal of wealth—it became
evident that Yaakov was a worthy recipient of the berachos
that he received from Yitzchak. Therefore, he demanded from
Eisav’s ministering angel: “concede to me with regard to the
berachos which my father blessed me.” With this concession,
he wished to pave the way for all Yisrael to successfully subdue
Eisav’s ministering angel at all times and to remain adherent to
his own kedushah.

In this light, we can begin to understand the malach’s
response: oyl @IYR QY NMW 3 UNTW? OX 7D TAY TIY MK 2y KY”
‘o311 mwaxk—no longer will it be said that your name is
Yaakov, but Yisrael, for you have striven with the Divine
and with men and you have prevailed. According to our
interpretation, the name Yaakov, which derives from “apy”"—
the lowly, down-trodden heel—alludes to the trial of poverty;
whereas the name Yisrael, suggesting power and dominance,
alludes to the trial of wealth.

Consequently, at that precise moment, after Yaakov had
defeated Eisav’s ministering angel—who attempted to trip
him up with the ordeal of wealth—the malach proclaims: “no
longer will it be said that your name is Yaakov,” alluding
to the fact that you have withstood the trial of poverty; “but
Yisrael,” alluding to the fact that you have also withstood the
trial of wealth; “for you have striven with the Divine and
with men,” you have combated the forces of tumah in the form
of Eisav’s malach, desiring your total failure; “and you have
prevailed.”

The Sun Rose for Him to Heal His Limp

We can now begin to glimpse the rays of light and
comprehend the greatness of Hashem’s ways. He had the sun
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set prematurely on Yaakov’s behalf, when he fled from Eisav,
because the setting of the sun suggests the condition of poverty.
It is as if one’s shining success has come to an end and he has
lost all that he once owned. Therefore, at that moment, when
Eliphaz stripped Yaakov of all his belongings, leaving him naked
and penniless, the sun set upon him—alluding to the ordeal of
poverty.

After twenty-two years had passed, and Yaakov returned
from Lavan’s house an affluent man—with countless flocks of
sheep, camels, servants and maidservants—HKB”H had the sun
rise for him. For, the rising of the sun represents the situation
of wealth. It is as if the sun is shining upon this person; he is
successful and has accumulated great wealth. This is precisely
what happened to Yaakov; the sun of success shone upon him

in Lavan’s house.

In this manner, let us focus on the passuk (Bereishis 32, 32):
“1377 by pIR K1 YRR AR 72 WD wawn 17 narer'—the sun rose
for him as he passed Penuel and he was limping on his hip.
Rashi explains: s mnpbe Ak nixaay 1998y 15 a0t 11 vt
PIPYY TIRY MIPW NN RI02 RONRT PTE whw (3-1 1OKYR) KRant
“U973w3 M1y 1AM Paw IRan Rews rawa--according to a Midrash
Aggadah, the sun rose ahead of schedule in order to heal
Yaakov’s limp; the passuk in Malachi (3, 20) attributes healing
powers to the sun; those hours that the sun hurried to set on
his behalf, when he departed Be’er Sheva, it now hurried to rise
on his behalf.

Let us explain. When HKB”H had the sun set miraculously
for Yaakov—alluding to the trial of poverty—He prepared the
way for all of Yisrael, the children of Yaakov, to withstand the
ordeal of poverty just as Yaakov had—even when the sun of
their success sets upon them. Similarly, HKB”H had the sun rise
miraculously for him, subsequently, on his return from Lavan’s
house. This alluded to the trial of wealth. Here HKB”H made
preparations for all future generations of Yisrael to also remain
adherent to Yaakov’s kedushah and withstand the ordeal of
wealth, remaining steadfast in their “emunah,” even when the
sun of success shines upon them.

This then is the meaning of the passuk: “The sun shone
for him” miraculously. The Torah provides the reason for
this phenomenon: “And he was limping on his hip”—due to
the damage inflicted upon his descendants, causing them to
struggle with the ordeal of wealth. Therefore, HKB”H made the
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sun rise for him and shine on him: “to heal his limp”—so that
when Yisrael remain true to his standards of kedushah, they
will also succeed in withstanding the trial of wealth.

With this understanding, we have achieved a better
appreciation of the Gemara’s elucidation: waw =1, waw: 15 "
AT 1912V AIN2N WRY ,PRRY 230 AnK e o Yo K anar 1ab 1
“imaya—Rabbi Akiva queried why the passuk implies that the
sun rose only for him; Rabbi Yitzchak replied that the sun that set
for him now rose for him. In other words, the sun set upon him
when he lost all of his possessions and, nevertheless, withstood
the ordeal of poverty. Therefore, the sun of success, shone upon
him while living with Lavan. As we have learned, whoever fulfills
the Torah in a state of poverty will ultimately fulfill it in a state

of wealth.

The Depth of Rabbi Akiva’s Wisdom

Taking the high road, let us tackle the matter of Rabbi Akiva’s
enigmatic question. Why did he pose his question to Rabban
Gamliel specifically when he was on his way to purchase an
animal for his son’s wedding feast? We have learned in the
Gemara (Kiddushin 29b) that after a man marries a woman, it
is more difficult to learn Torah. Rabbi Yochanan expresses this
notion as follows: “t71na proye 19812 o rv"—with a millstone
around one’s neck can one study Torah?

Yet, who provided us with a better living example than Rabbi
Akiva of the Mishnah’s dictum: “Whoever fulfills the Torahina
state of poverty will ultimately fulfill it in a state of wealth”?
As the Gemara (Ketubos 62b) teaches us, after Rabbi Akiva wed
the daughter of Kalba Savua, her father banned her from his
house and disowned her. Despite their meager circumstances,
Rabbi Akiva engaged in Torah study while extremely poor and
ultimately developed a following of twenty-four thousand
students. In the end, he became extremely wealthy, as the
Yerushalmi explains (Shabbat 34a):

YRYTMA 1297 NN AANRn . a0 SY 10y INWRY WYY X20pY 1ana ey’
MY D Y% NTaY NMNT 19T, MY AnR,AYYa mp NNART ANN L Ta N
JRATIING YT RITT Y a0 RYT RAYYYpn st nne e aeay

It so happened that Rabbi Akiva had a piece of jewelry made
for his wife out of gold. Rabban Gamliel’'s wife saw her and
became jealous; she reported this to her husband. He asked
“Did you do for me what Rabbi Akiva’'s wife did for him?
She sold the braids of her hair and gave him the money so that

her:

he could engage in Torah study.”
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Based on this story, we can suggest that Rabbi Akiva was
hinting to Rabbi Yochanan that it is important to encourage his
son who was about to get married. Even if his wife and marriage
are like “a millstone around his neck,” he must continue his
Torah studies —-even under circumstances of poverty and duress.
For in this merit he will eventually merit engaging in Torah
study while wealthy. Now, Rabban Gamliel was the “Nassi,” the
leader of the community, and it would not have been respectful
to tell the “Nassi” what to say.

Hence, Rabbi Akiva cleverly asked Rabban Gamliel: ='ny”
“strrar @pn oY KYm rar 12 1 waw oo, wawn Y nari—the passuk
states: “The sunrose for him.” Did the sunrise only for him?
It most certainly rose for the entire world. By asking this
question, he prompted Rabban Gamliel to answer the answer
provided by Rabbi Yitzchak in his name: 113y3 nxan waw”
“1m1aya nmr—the sun that set for him rose for him. In other
words, in the merit of withstanding the trial of poverty, when
the sun set upon him, ultimately the sun rose miraculously for
Yaakov when he was in Lavan’s house—allowing him to fulfill
the precepts of the Torah in a state of wealth. There are no
better words of encouragement to offer someone about to get
married to motivate him to continue his Torah studies even if

his financial circumstances are difficult.
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We can add to this a lovely idea based on the Arizal’s Sha’ar
HaPesukim (Vayechi). He teaches us that Rabbi Akiva was
a spark of Yaakov Avinu. He provides an allusion from the
following passuk (Bereishis 49, 24): 11 1mao1 1nwpy 1noRs awny”
“Oxawy 13K P11 own 3Pyt 79aR n . In the berachah given to
Yosef at the end of Yaakov's life, the term 2“py» 2“sax—Iliterally
the “Mighty Power of Yaakov”—is employed. Rearranging these

letters, they spell X“2spy »“an.

As we have learned, Yaakov was initially tested and
valiantly withstood the test of poverty; in this merit, he became
wealthy and also withstood the test of wealth. Therefore,
Rabbi Akiva was also subjected initially to the test of poverty;
he was expelled from his wealthy father-in-law’s house.
Ultimately, he became extremely wealthy. So, just as Yaakov
made preparations for all of Yisrael to follow in his footsteps,
so, too, Rabbi Akiva was able to accomplish the same feat. He
set an example for his students and inspired them to follow
in his footsteps—to engage in Torah study even under difficult
circumstances, believing that in this merit, the sun of success

would ultimately shine upon them.
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